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The two unprovenanced Samaritan amulets presented here were donated 

to the Bible Lands Museum in 2006, and belong to a small but growing 

group of finds: amulets made of bronze as finger rings or pendants by 

Samaritan engravers during the Late Roman and Byzantine periods.
1
 

Hitherto, 22 amulets of this kind have been published (10 rings, 10 

pendants, 1 plaque, and 1 bracelet).
2
 To these one should add other 37 (34 

rings, 2 pendants, and 1 plaque) in the collection of the Israel Museum.
3
 

This yields a corpus of about sixty amulets, most of them finger rings.  

These amulets provide a unique perspective on the Samaritan community 

in the Land of Israel during the Late Roman – Byzantine period, as Jews 

and Christians living in the country at the same times developed very 

different types of amulets. Since some of the amulets were found in 

clearly non-Samaritan archaeological contexts,
4
 it seems that also non-

                                                   

1
 I wish to thank the Bible Lands Museum Jerusalem for their permission to publish 

the amulets, and especially to the curator Dr. Yigal Bloch for his kind help and to the 

conservator Elisheva Yardeni for her professional photographing of the amulets in the 

museum laboratory. 

2
 See an updated list of the hitherto found 22 ancient Samaritan amulets on rings and 

pendants with bibliographic references in Hamitovsky 2004, pp. 156‒158. See also 

Barag 2009, pp. 317–318. 

3
 To be published soon by the present author in Vainstub forthcoming. 

4
 See Pummer 1987. 
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Samaritans used to purchase those amulets from Samaritan engravers and 

wear them, after they became famous.
5
 A recent archaeometallurgical 

study made on some of those amulets determined that they were produced 

using the lost-wax casting technique in a sophisticated way that must 

have been practiced by specialized craftsmen.
6
 

Most of the texts engraved on the Samaritan amulets are based on the 

Samaritan version of the Pentateuch, citing a few words of a verse, 

usually the first or the last two words of it.
7
 

Since the amulets express invocations to God, expectedly, his sacred 

name, the Tetragrammaton, is the most frequent term in this group of 

texts. While the name was mostly written in full, variants known from 

previously published amulets like היה  or יהו are also used in the amulets 

published here. The alternative spellings of the name of God in Samaritan 

amulets are very common also in Jewish amulets from the same period, 

and they represent a mutual Jewish-Samaritan cultural phenomenon.
8
 

However, differently from the Jewish amulets written in the Jewish 

square script, the Samaritan amulets present a paleographic difficulty to 

distinguish between the fully spelled Tetragrammaton and variants like 

                                                   

5
 See Pummer 1987. Pummer (ibid., p. 257) suggested that “at least some, but 

possibly all the Samaritan amulets from Roman-Byzantine times were worn by Jews 

and Christians but not by Samaritans”. Later, he moderated his appreciation: “At least 

some amulets were made by them for non-Samaritans” (Pummer 2016, p. 114). 

Nevertheless, some Christian oval amulets dated to the 6
th

 century were found in 

Upper Galilee (see Barag 2009, p. 317). 

6
 Ashkenazi 2015, pp. 241–242, 245. 

7
 See Naveh 1992, pp. 183‒184. 

8
 On the phenomenon in Jewish amulets, see Bohak 2008, p. 306. 
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 since the letters he and waw in the miniature and abbreviated ,יווו or יההה

Samaritan script of the rings are frequently much similar or even 

identically executed by the engraver.  

 

The Pendant BLMJ 5955 

The first of the two amulets published here is a two-sided engraved oval 

pendant with a perpendicular ring for hanging at the top. Its preserved 

height without the ring is 3 cm, and its width is 2.1 cm. The pendant is 

broken at its bottom. The undulated fracture cuts over the lower row of 

writing. Except for this fracture, the pendant is relatively well preserved. 

On each side, six lines of Samaritan letters were engraved. The engraver 

used fully formed letters, all of them in line with the known from other 

Samaritan amulets from the period. He carved relatively thick strokes, 

and was not strict in distinguishing between he and waw – a common 

characteristic among Samaritan scribes and engravers in the Byzantine 

Period, which results from a leftward curving of the lower part of the 

waw lending the letter an appearance similar to he. Since the engraver of 

the present amulet carved the waw sometimes with this extension, and 

sometimes without it – like in the word קומה – this ambiguity makes it 

difficult to know whether he intended to spell the Tetragrammaton in full, 

or in the variants יההה or יווו used in amuletic formulae by Samaritans as 

well as by Jews.
9
 

 

 

                                                   

9
 See Vainstub forthcoming. On the phenomenon in Jewish amulets, see Bohak 2008, 

p. 306. 
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Side A 

 

 

1. There is none like G(od) 1 .אין כא 

2. RWYWYG 2 .̇יובורג 

3. Rise up, 3 .קומה 

4. O Lord! 4 .יהוה 

5. YHWH 5̇הוה. י 

6. (is) His name 6 .̇ו]ש[מ 

 

The writing in the first line is obviously the beginning of the phrase  אין

ל ישרוןכא  “O Jeshurun, there is none like God” (Deut 33:26), the most 

common formula in Samaritan amulets.
10

 This phrase is a key text in the 

Samaritan liturgy until today, as it is pronounced daily in the prayers after 

reciting verses from the Torah before the transition to the regular prayer. 

                                                   

10
 The phrase appears also in two synagogue inscriptions in Emmaus. See Reeg 1977, 

pp. 607‒608. 
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In the second line the gimel was executed with thin strokes. Its upper 

horizontal stroke can be seen clearly attached to the following letter, and 

the descending stroke attached to the border of the amulet is partly 

preserved. ̇יובורג  is obviously a misspelling of יבורג  “mighty” in one of the 

most common citations in Samaritan amulets: יהוה גיבור from The Song of 

the Sea (Ex. 15:3).
11

 The above biblical citations in the first two lines of 

the amulet are anomalous, as the relevant verses are never cited in 

amulets in such a truncated manner: the first one is always written in full 

ישרוןל אין כא , and the second is always formulated יהוה גיבור. This leads to 

the conclusion that the engraver miscopied the formulae, confusing and 

combining them. 

 Rise up, O Lord!” (Num 10:35) in the third and fourth lines is“ קומה יהוה

also a common citation in Samaritan amulets, and appears in synagogue 

inscriptions from Beit el-Mā,
12

 Ḥuzn Yaʿqūb,
13

 Yavne,
14

 and Kafr 

Qallīl.
15

 The letters he and waw in the Tetragrammaton are written 

identically, as also in the following line. 

 YHWH is His Name” (Ex 15:3) is another very common“ יהוה שמו

citation in amulets, and is found in the synagogue inscriptions from 

Emmaus mentioned above.
16

 The upper part and the descending stroke of 

the mem can be discerned. 

                                                   

11
 In the Samaritan version יהוה גיבור מלחמה, differently from the Jewish version  יהוה

 .איש מלחמה

12
 See Reeg 1977, p. 564. This inscription contains the entire verse. 

13
 Ibid., p. 646. 

14
 Ibid., p. 672. 

15
 Ibid., pp. 565, 611. 

16
 See above, n. 10. 
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Side B 

 

1. The Lord 1 .יהוה 

2. (is) mighty 2 .̇יבורג 

3. For I 3 .̇י אניכ 

4. The Lord 4 .יהוה 

5. (am/is) my (your?) healer 5רפאי . 

6. The Lord 6̇ה. ]יה[ו 

 

The correctness of the citation יהוה גיבור on this side confirms our 

conclusion of miscopying on side A, where the engraver was supposed to 

write in line 2 ל ישרון completing the formula initiated in line 1. The gimel 

lacks its upper stroke, an abbreviated type also known from other 

amulets.
17

 

                                                   

17
 See Kaplan 1967, first amulet, obverse. 
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The formula rendered in lines 3–5 is quoted from כי אני יהוה רפאך “For I 

the Lord am your healer” (Ex 15:26) – another verse commonly used in 

amulets. The change of the 2
nd

 person pronominal suffix kaf into the 1
st
 

person suffix yod seems to be a mistake rather than an adaptation of the 

biblical source.
18

 

  

The Ring BLMJ 5941 

 

An octagonal shaped bronze ring relatively well preserved, 21 mm in 

diameter and 5.2 mm thick, with two engraved lines of writing on each 

facet, the letters about 1.5 mm high. All these features are characteristic 

of the Samaritan ring amulets. Engraving letters of such a minuscule size 

while retaining all their elements requires high skill and expertise. 

Although the engraver of the ring carved firm and clear strokes, his level 

of expertise is not high. In fact, most of the characters in the ring are not 

real letters, but pseudo-letters giving the general sense of Samaritan 

                                                   

18
 See Mishnah, Sanhedrin 10:1, and the Babylonian Talmud, Bava Metzia 107b, for 

Jewish interpretation of biblical sources about physical disease as dealing with the 

“evil eye”, and quotation of biblical passages for miraculous healing. 
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script. The use of pseudo-letters in Samaritan ring amulets is very 

common.
19

 Only on facet II is a real text engraved. 

As in other Samaritan rings inscribed with pseudo-letters, a sign imitating 

a yod begins the majority of the facets. This is due to the fact that the 

Tetragrammaton begins most of the biblical quotations in Samaritan ring 

amulets, hence the general image of a typical facet of a Samaritan ring 

perceived in the mind of the observers is one beginning with a sign 

composed of a horizontal stroke placed over three vertical legs. In other 

rings this sign is sometimes posed upside down looking as a shin. 

Beside this yod-like sign, the pseudo-letter most frequently used by the 

engraver (henceforward “sign 1”) is a sign composed of three strokes: an 

oblique one descending from right to left, a transversal one descending 

from left to right crossing the first, and a short one starting in the edge of 

the first stroke and descending to the right in parallel with the second 

stroke. The sign was executed with some variation and recalls in a very 

general way the letters he and waw, or a mirrored and inversed aleph 

(Fig. 1). Another pseudo-letter used by the engraver (henceforward “sign 

2”) is a very simple sign composed of a horizontal upper stroke posed on 

two vertical strokes on the sides (Fig. 2).               

  

  

                                                   

19
 See the discussion on “Abbreviated letters and pseudo-letters” in Vainstub 

forthcoming. 
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Figure 1: Sign “1” 

    

 
 

Figure 2: Sign “2” 

  

 

       

Facet I 

 

The upper line begins with a yod-like sign, then “sign 1” followed by a 

zig-zag sign resembling a mirrored and reversed lamed. The lower line 

features “sign 1” (twice) and a yod-like sign. 
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Facet II 

 

 קומה̇ 

(ה)יהו  

 

This facet is the only one containing a real text. The triangular qof, in fact 

identical in shape to the ‘ayin, is very common in ring amulets. The head 

of the mem is executed as a straight stroke, rather than a waved W as 

expected. The spine of the final he is attached to the mem due to lack of 

space. In the lower line the yod projects upward in its top right corner, as 

expected – contrary to the yod-like sign. The left stroke of the yod is 

attached to the following he. 

 

Facet III 
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The upper row features a yod-like sign, followed by “sign 2,” then “sign 

1” (repeated twice) and a final pseudo-letter. In the lower line, “sign 1” is 

repeated twice, followed by “sign 2.” 

 

Facet IV 

 

In the upper line, a yod-like sign is followed by “sign 2” (repeated twice); 

the sign in the center of the line is executed with separated strokes. The 

lower row features “sign 1” (repeated twice) and a final “sign 2.”  

 

Facet V 

 

In the upper line, a yod-like sign is followed by “sign 2” (repeated twice), 

and a forth sign closing the line, made by a single stroke descending and 
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curving leftwards. Such a sign serves as an abbreviated nun in some 

Samaritan ring amulets.
20

 The lower line features “sign 1” (repeated 

thrice). 

 

Facet VI 

 

In the upper line, after opening yod-like sign is followed by “sign 1” and 

a sign made of a single horizontal stroke. The lower line begins with kaf, 

followed by “sign 1” and a sign which consists of an upper horizontal 

stroke connecting two vertical legs. The image which the engraver tried 

to re-create here was probably one of the most common phrases in 

Samaritan ring amulets: אין כאל. 

 

Facet VII 

                                                   

20
 See “Table 1” in Vainstub forthcoming. 
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In the upper line a yod-like sign is followed by “sign 1” repeated twice. 

The lower line  features “sign 1” (repeated twice) and a final “sign 2.” 

 

Facet VIII 

 

The upper line contains an opening yod-like sign, followed by “sign 1” 

(repeated twice) and a single vertical stroke. The lower line features “sign 

1” (repeated twice) and a yod-like sign. 
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